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Abstract

This paper is based on an ethnographic account of an Arabian community called Barkas in Hyderabad 
(India). Barkas is a neighbourhood in Hyderabad that used to serve as military barracks of the Nizam of 
Hyderabad. The word is believed to have derived from English word Barracks. The area is also known 
as ‘Little Arabia.’ The migrants settled in barracks on the outskirt of the city. Most of the residents of 
the colony are inhabitants of Yemen and Arabia. The primary question in this paper is to look at how 
migrants from this neighbourhood construct multiple homeland/s and cultural identities with regard 
to language, race, gender differences, food and dress. The social setting of this neighbourhood made it 
unique from the rest of the city of Hyderabad and could be popularly known as ghetto  community. Post 
1970s this  community has also made their mark in the Gulf countries by doing various kinds of un-
skilled and semi-skilled jobs and it is  also popularly known as an area from where every household has 
atleast one member working in Gulf countries.As an researcher being an outsider to their community, 
access to them was a challenge. Illegal businesses and gender segregation has made this community a 
closed community and made the accessibility even more difficult. . Ethnographic field work included 
observation, in-depth interviews, participant observation and situational conversations throughout the 
period. The experience of being a researcher in Barkas has been quite fascinating. 

Keywords:Barkas, Arabian Diaspora in India 
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An Experiential account of an Ethnography 
of Barkas: An Arabian Colony in Hyderabad

Dr. Anushyama Mukherjee

This paper is an attempt to understand the con-
struction of homeland/s and identities in Barkas, 
an Arabian colony in Hyderabad. Barkas is main-
ly inhabited by the Hadramis from Yemen. With 
the end of the Nizam’s era in 1956, Hadramis and 
many Hyderabadis lost their jobs as the Nizam’s 
bodyguards and treasury guards and started mi-
grating to the Gulf countries especially from the 
1970s as there was an oil boom. Hadramis first 
migrated to India around 200 years ago and it is 
commonly believed by the community that the 
first group comprised of Sayyids, who were de-
scendants of the family of the Prophet Moham-
mad. They came to India and became preachers of 
Sufism mainly to the Hyderabadi Muslims at that 
time. The second group primarily Sunnis, which 
was bigger came in search of greener pastures and 
got employment in the armies of native rulers of 
Gujarat, Maharashtra and Andhra Pradesh. In Hy-
derabad, some of them rose to become part of the 
Nizam’s nobility whereas others entered into the 
Nizam’s irregular army. I am trying to look at the 
movements of people from Hyderabad especially 
from Barkas to the Gulf countries. In this process 
of crossing borders, this paper is an attempt to 
understand the concept of homeland for the mi-
grants from Barkas. The homeland issue gives rise 
to multiple identities which an individual experi-
ences post migration. 

From the 1970s, large number of individuals 
started migrating to the Gulf countries for better 
economic opportunities. It was push from pov-
erty and unemployment to a pull of economic 
opportunity. Oil was found in huge quantities in 
the Gulf countries and therefore infrastructur-
al development in these countries started taking 

place. As these countries have less man power, 
the governments of these countries have started 
hiring labourers from other countries. In India, 
migrants went in large numbers from Kerala fol-
lowed by Tamil Nadu and Andhra Pradesh. This 
type of migration was mainly based on contracts 
for a fixed period of time. A large number of in-
dividuals from the city of Hyderabad who were 
unemployed or did part time informal jobs readily 
took up the jobs that were available in the Gulf. In 
this way, migration to the Gulf from Hyderabad 
has started taking place.

Barkas

Barkas, a neighbourhood in Hyderabad, is inhab-
ited mainly by the Chaush community who were 
descendants of the Hadrami Arab military men 
and bodyguards hailing from the Hadramaut re-
gion of Yemen. It is also inhabited by some former 
employees of the Nizam of Hyderabad who are 
not from Hadramaut. This area used to serve as 
the Military Barracks of the Nizam of Hyderabad. 
The word is believed to have been derived from 
the English word Barracks. The area is also known 
as little Arabia as even today the area has elements 
of an Arabian colony by the locals. This paper is 
an ethnographic study based on 43 families in Bar-
kas from August 2011 to February 2012. Respon-
dents were selected from different age groups. It 
has been ethnography of Barkas for 11 months in-
cluding situational conversations, interviews, par-
ticipant observation and in-depth interviews. Dif-
ferent groups that migrated to the Gulf are mixed 
between age and gender. Out of 196 individuals 
from 43 households, there are 76 men and 87 wom-
en and 33 (5-17 years of age) children who have 
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migrated to the Gulf for various purposes. Wom-
en have migrated as a part of marriage migration 
and/or with families. 48 men have migrated to 
UAE, six have migrated to Saudi Arabia followed 
by Qatar (three), Oman (two), Bahrain (two). Two 
women were married in Yemen. Three men have 
migrated to Hadramaut for occupational purpos-
es. 17 women have migrated spread in different 
countries post marriage with their husbands. 14 
men, women and children have migrated with 
their families, there are two men who are search-
ing for jobs in the Gulf at the time of the interview, 
54 men, women and children have visited their 
immediate family members as occasional visitors 
and 43 men, women and children have never vis-
ited the Gulf.

Data collected by Greater Hyderabad Municipal 
Corporation  (GHMC) in 2001 showed that the to-
tal population of Barkas was 34,288 among which 
17,808 males and 16,480 females. The neighbour-
hood is surrounded by Central Reserve Police 
Force (CRPF) camp, quarters of CRPF and Ken-
driya Vidyalaya School now. Here, every house-
hold has at least one member from each genera-
tion either returned or working in the gulf. Today 
the local market has products from Saudi Arabia 
brought by migrants and their families. Influence 
of gulf was seen in the names of the shops such 
as Hadrami Harees, a café, Musqati Dairy, Dubai 
Shopping, Al-Ain Tailors, Dubai Footwear, Dubai 
Burqa shop, Oman general Stores, Hadrami shoes, 
New Saudi Arabian Shawarma Restaurant and 
Yemeni video library. Given the characteristic fea-
ture of the area, sociologically, I found ethnogra-
phy is the best method that could be applied to 
understand the complexities and detailed narra-
tives of Gulf migrants from Barkas.  

This paper is based on the broader understanding 
of diaspora and migration as it involves move-
ments of people between different countries from 
Barkas. My study also attempts to understand the 
question of transnationalism which means reach-
ing beyond or transcending boundaries. This also 
means that several nations would be involved in 
the process of global exchange. As Peggy Levitt 
(2003) notes, ‘transnationalism is the process of 

migrants remain(ing) strongly connected to their 
homeland even as they become incorporated 
into the United States. Migrants use a variety of 
transnational political, religious and civic arenas 
to forge social relationship, earn their livelihoods, 
and exercise their rights across borders.’ Alejan-
dro Portes (1996: 160) has said that analysing the 
economic origins of the transnational communi-
ties and arguing that the result of an economic 
project is the transformation of the immigrants 
into transnational communities, ‘characterised by 
dense network across space by an increasing num-
ber of people who lead dual lives…move easily 
between cultures, frequently maintain homes in 
two countries and pursue economic political and 
cultural interest that require simultaneous pres-
ence in both.’ This has proved to be true from the 
large scale migration flows happened from the 
city of Hyderabad either to the West or to the Gulf. 
In both these places, immigrants are living in dual 
lives and maintaining homes although in the Gulf, 
immigrants cannot occupy citizenships. 

Imagined Community, Cultural Identity and Hy-
bridity

In order to understand the construction of home-
land/s and multiple identities, I have based my 
analysis on the concepts of Benedict Anderson’s 
(1983) ‘imagined community’, Stuart Hall’s cul-
tural identity and Homi Bhabha’s concept of cul-
tural hybridity. Benedict Anderson’s (1983) con-
cept of imagined community is significant as he 
says that communities are to be distinguished by 
their falsity/genuineness but by the way they are 
imagined. Imagined community is a term coined 
by Benedict Anderson. An imagined community 
is different from an actual community because it 
is not based on everyday face to face interaction 
between its members. As Anderson puts it, a na-
tion ‘is imagined because the members of even 
smallest nation will never know most of their fel-
low-members, meet them, or even hear of them, 
yet in the minds of each lives the image of their 
communion’. Here it also means that they identi-
fy as from the same nation having some common 
interests. In this paper, from the imagined com-
munity concept, I have used the idea of imagined 



GRFDT Research Monograph  13 	          January 2016 7

homeland that emerges differently for different 
residents of Barkas depending on age, gender and 
movements around the world . 

Stuart Hall (1996) has dealt with the subject of race 
and ‘black diaspora’- its formation and process of 
growth and the way it is understood. His under-
standing of identity has influenced both cultural 
and diaspora studies in a significant manner. Ac-
cording to him, cultural identity is a ‘production’ 
which is never complete, always in process and 
always constituted within representation. Further 
he argued that there are two ways of looking at 
cultural identity- firstly, in terms of one shared 
culture which is collective and people with same 
ancestry hold within. Hall’s understanding of any 
diasporic community is interesting as diaspo-
ra does not refer to those scattered tribes whose 
identity can only be secured in relation to some 
sacred homeland to which they must return at any 
cost. There is a conception and recognition of an 
identity that does not die with intersecting with 
new cultures but is hybrid. Diasporic communi-
ties are constantly producing and reproducing 
themselves anew through transformation and dif-
ference (Hall 1996). As this new place is created, it 
gives rise to the desire to return to the homeland 
where they imagined, narrated and searched for 
their lost origins. This return need not be actual 
but imagined as well.

Homi Bhabha’s work (1994) on hybrid culture is 
significant. Bhabha uses hybridity as an in-be-
tween term referring to a ‘third space’ and to 
ambivalence and mimicry in the context of colo-
nial-cultural interface. In other words, it is how 
newness enters the world. In this way diaspora 
arrives in the new world and reconstructs and re-
forms the cultural mixing with the hostland and 
produces a hybrid identity. In my study, using 
Bhabha, this mixture of culture is due to histori-
cal transformation and mixing of two or more cul-
tures which has happened in Barkas due to mixed 
marriages for more than four decades and post 
migration to the Gulf. Closely linked to the con-
cept of hybridity is diaspora. Based on the above 
theoretical understanding, I have looked at the 

construction of homeland and multiple cultural 
identities of the individuals in Barkas.

Construction of Multiple Homeland/s

Multiple homelands are created and recreated by 
the migrants of Barkas based on their collective 
identity, shared beliefs, social networks and expe-
riences in the Gulf countries. Presently, residents 
of Barkas migrate voluntarily and are settling into 
their new homes and finding various ways to as-
similate in the new society. Many migrants have 
stressed that home is in two places i.e. where your 
home is and where your family is. The home is 
where your background is and where your ances-
tors are from. One respondent Mohammad Sham-
lan, a driver who works for a private household in 
Sharjah has aptly pointed out,

Home is wherever I am. Home is within me. I carry 
everyone and everything with me wherever I go.

Construction of Multiple Homelands in Barkas

Transnational existence and life in exile, for exam-
ple the Jewish diaspora, pave the way for possibly 
different and inventive conceptualisation of home. 
Migrants from Barkas are expatriates as they mi-
grate for a fixed period of time to the Gulf as natu-
ralisation of citizenship is not possible in the Gulf 
countries. It is a popular belief that migration to 
the Gulf happens mainly due to economic reasons. 
In this paper it is seen that migrants from Barkas, 
especially the Hadramis have a different notion of 
migration to the Gulf other than purely economic 
reasons. As citizenship is not given to any migrant 
in the Gulf, hence it is not always true that mi-
grants live secluded lives by ignoring the culture 
of the Gulf. However, in contrast to the first and/
or second generation, who cannot go back to Ye-
men, it is only through the migration that they are 
trying to recreate a homeland in Barkas. To create 
a home even when one is far away from it is pri-
marily about finding security and safety and just 
coping with life. Generally, migrants from Bar-
kas are spread in Bahrain, United Arab Emirates 
(UAE), Saudi Arabia, Oman and Qatar, as well as 
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USA, UK and Australia. There is no one country 
that they prefer to migrate to and the experiences 
are quite different in different countries. For many 
migrants, the differences between homeland and 
hostland are collapsing and those rigid binaries 
are no longer present. These migrants are moving 
beyond the concept of communities. It is now only 
about the movement of an individual, and ways in 
which his or her socio-economic background in-
fluences their relationship to place. There are dif-
ferent responses to the meaning and construction 
of homeland post migration to the Gulf such as 
Hadramaut as the original home, Gulf as the sec-
ond home and Hyderabad as home or migrating 
to the Gulf means reaching near Yemen.

Hadramaut as the Original Home

First, there are those families who believe that 
Hadramaut is their original home. These families 
have a collective memory of their homeland and 
their descendants have a collective myth and their 
ancestors had a myth of return unlike the next 
generations. Gillis (1994) has argued that identi-
ties and memories get transformed over time and 
as a result they tend to be ‘subjective constructions 
of reality rather than objectively fixed phenome-
non’.  Geertz (1986) has pointed out that, ‘like nos-
talgia, diversity is not what it used to be’. In other 
words, the past is reconstructed and presented in 
a hybrid manner which includes multiple cultures 
and identities. Rayaprol (1997) has also mentioned 
that the homeland that people construct is part 
real and part imagined. In this paper, the home-
land that Hadramis of Barkas has created is part-
ly imaginative because many of them have never 
visited Hadramaut in their lifetime. Hadramis of 
the first generation came from Yemen. Even the 
second generation has not visited Yemen in their 
lifetime except for a few. The second and mostly 
the third generations do not feel the need to visit 
Yemen as they have no attachment with the place 
as they were born and raised in Hyderabad. Their 
parents could not keep in touch with the families 
who were left behind in Yemen as communication 
across nations was not easy in those days. With 
the generations changing, the concept of Yemen 
homeland is disappearing. The issue of citizenship 

is also important reason as to why first generation 
did not go back to Yemen. By the time, Hadramis 
have lost their occupations, they became Indian 
citizens. Moreover, the economic and political rea-
sons did not give the Hadramis of Barkas enough 
of an opportunity to go back to Yemen, rather they 
migrated to the Gulf countries for occupational 
purposes using various types of social networks. 

Language as a marker of identity is important in 
this neighbourhood as Hadramis of the first gen-
eration spoke in Arabic. The second, third and 
fourth or the present generations have started 
learning Arabic due to the influence of the Gulf. 
In the Gulf countries, migrants first have to learn 
Arabic and the residents prefer speaking in Arabic 
today than Urdu which was used until about 1956 
and the formation of the state of Andhra Pradesh. 
Children who are raised in the Gulf, have English 
medium education, and like other children in 
the English dominated world, they have started 
speaking English even at home. For the Hadra-
mi parents and grandparents, it is important that 
the child should learn Arabic. Children born in 
Hadrami families are forgetting Arabic if they are 
studying in Hyderabad. It is mixed with Deccani 
Hindi or Urdu. Families are sending small chil-
dren to Mosques to learn Arabic. Girls also attend 
Arabic classes till the age of twelve years. There-
fore, parents in both places are trying to make 
their children learn Arabic through both formal 
and informal means.

Intergenerational Perceptions

In Barkas, Hadrami migrants and their families at 
some point still consider Hadramaut as their orig-
inal homeland. There is both a desperate and a 
hopeful clinging to the past and homeland. How-
ever, it differs within each family and between 
generations but there are families where people 
across generations have mentioned that Hadram-
aut is their original home. Older generations have 
drawn this belief and constructed their homeland 
on the basis of sharing common ancestry and his-
tory of their migration to India. In other words, 
more specifically, for the older Hadrami members 
of the neighbourhood, the only home in Hadram-



GRFDT Research Monograph  13 	          January 2016 9

aut is because they share a common history.

There are many families where children are social-
ised to maintain the culture of Yemen, in Barkas, 
even today. However, much of the storytelling 
has changed over time as the older members have 
only a vague memory of their past. The history of 
Hadramaut is created and recreated with time and 
young generations mostly do not hold any mem-
ory related to the homeland as there is a nostal-
gia of the past. They do not know if the past was 
real or imagined. It is always a story narrated by 
the older generations. People construct the past 
and present in their own ways and that becomes 
hybrid in the present times. This is not unprob-
lematic any longer. Aidan Arrowsmith (2006) has 
pointed out that nostalgia is experienced through 
photographs and memories attached to it. More-
over, with modern technological inventions, peo-
ple who have been dispersed from their home-
lands, view the geographical landscape through 
internet and films as seen in the work of Ranjan 
Bandopadhyay (2008). Residents of Barkas, watch 
Yemeni movies and those who went to Yemen for 
short term visits, have brought back pictures of 
the city of Sana’a. 

Restoring homeland does not mean moving there 
physically, but it has to do with reclaiming one’s 
past and providing individuals with roots. Fami-
lies still try to maintain ties with Yemen through 
various ways. Moreover, it is also interesting that 
they do not want to go back to Yemen even if 
they say that it is their home mainly due to po-
litical and economic reasons. Older members of 
the Hadrami families still consider Hadramaut as 
their real home as they have heard stories from 
their ancestors who were the personal guards of 
the Nizam. The later generations have migrated to 
the Gulf and made it their home in many cases. Sa-
lem Mafoor, a 52 year old respondent who migrat-
ed to different countries including Hadramaut has 
pointed out,

I am a Hadrami by heart. When we discuss among 
ourselves then we say that what is wrong with us. We 
have changed. Our culture has got mixed with time in 
Hyderabad. Nowadays no one knows the real Hadra-

mi culture and do not think about Hadramaut as their 
home.
 
This is one of the ways of attaching oneself with 
the homeland on the basis of regular life and ev-
eryday experiences. The meaning of diaspora is 
quite different from the old meaning where people 
were dispersed and can only be secured in relation 
to a particular homeland where they must return. 
Here, the meaning of diaspora is defined not by 
purity but by heterogeneity and diversity and by 
a conception of identity which is lived throughout 
with hybridity. Therefore there is a difference, a 
diversity and hybridity that makes the people of 
Barkas, a diaspora.

Gulf as the Present Home or Second Home

Many families of both Hadramis and Hyderaba-
dis believe that the Gulf is their present home and 
sometimes second home although they are aware 
that they will not be able to live in the Gulf per-
manently. Therefore, Gulf is a temporary home 
for many. For the Hyderabadis of Barkas, there 
is a constant desire to attach themselves with the 
local Arabs as many believe that the Gulf is their 
second home after Barkas. There are reasons as to 
why many immigrants from Barkas felt Gulf as 
their second home. Young population i.e. children 
of the migrants mentioned that as many of them 
were born in the Gulf so they call themselves as 
Arabs. This is because they were raised in the Gulf 
culture where they interact with the local culture 
on a daily basis. Omer Abdullah has described it 
when he lived in Dubai for more than a decade, 

I know people who love Dubai and are now used to that 
comfort level. There are no power cuts, no water prob-
lems, if you are earning good then you can afford a maid 
who is also an immigrant, then there is AC 24 hours, no 
beggars, no overcrowding and so many more facilities.

Home is in Two Lands for Many

Many migrants have stressed that home is in two 
places i.e. where your home is and where your 
family is. The home is where your background is 
and where your ancestors are from. This is also 
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contested because of the complex identities of the 
residents. Gulf is home for many till the time they 
are working whereas Hyderabad is also home be-
cause it is where their ancestors were born and 
lived and has memories. 

Many also believe that home is where family is. 
For many, home is where the family currently re-
sides as well as where family members had origi-
nated from. Many a times, these two places are not 
the same due to continuous migration to the Gulf 
countries. For the residents of Barkas, family plays 
a prominent role for migration as many want their 
families to migrate with them. Migrants have also 
pointed out that living with the family in the Gulf 
is more peaceful than living in Hyderabad. For the 
children it is alright if they are half-half. They are 
content with the fact that they have two homes 
and they can travel from one country to another. 
Here, the main argument is that migrants felt clos-
er to locals because of language and superior Arab 
culture. Noor, a Hyderabadi from Barkas who 
works as a bus driver in Ras al-Khaima and lives 
with his family has pointed out that,

After working in Dubai for more than two decades, I 
can say that I have two homes. One is in Barkas and 
another in Dubai. I will not live there permanently but 
I prefer to call Dubai as my new home presently. I am 
much comfortable there than in Barkas.

Gulf Migration means reaching near to the Home 
(Yemen)

However, there is another trend also where few 
Hadrami families have stressed that as their an-
cestors have migrated from Yemen and made Hy-
derabad their home, now migrating to the Gulf for 
work and/or for marriage, believe that migrating 
to the Gulf means reaching near Yemen as both 
have Arabian culture although it varied with dif-
ferent socio-economic class, families, and between 
generations. One commonality is visible and that 
is the presence of shared history and identity. Even 
if the Hadramis have varied responses yet there is 
one point where they collectively said that going 
to the Gulf means reaching near Yemen or men-
tion that Hadramaut is their home even if they 

have not seen it. Also the migrants construct home 
in different countries in the Gulf. For some Hadra-
mi families, Dubai or Riyadh is their second home 
after Yemen whereas for many, Yemen is still their 
homeland. When migrant families mention that 
Riyadh or Dubai as their homeland it means that 
there is an influence of these countries in the lives 
of the migrants and their families. 

Hyderabad/Barkas as Home

Earlier generations may still consider Yemen and 
Gulf to be their home or second home, where-
as for the present generation are born in Barkas, 
and consider it to be their home. For the Hadra-
mi fourth generation, Hadramaut is only a place 
in Yemen. They have no intention of constructing 
Hadramaut as their original home. Many young 
generation Hyderabadis have also stressed that 
Hyderabad is their home as there is always a fear 
of sudden expulsion from the Gulf. Migrants who 
believe that Barkas as their home and have mi-
grated with families have close and continuing 
engagement with their homeland, Barkas. There-
fore, there are different ways in which a migrant 
and his family constructs homeland for variety of 
reasons. 

Being a Hadrami for the young generation is am-
biguous which however does not say anything 
about the authenticity of their representations. It 
is different for the Hyderabadis in Barkas as the 
construction of homeland differs according to 
their experiences abroad. Home is constructed not 
as something removed or far away or confined to 
a particular place but as something which you can 
carry within you. Therefore, it is about the move-
ment and is malleable. However, many young 
generation Hyderabadis have also stressed that 
Hyderabad is their home as there is always a fear 
of sudden expulsion from the Gulf. Faheem, a 34 
year old Air Conditioner mechanic in Riyadh has 
pointed out,

We cannot obtain citizenship rights, cannot partici-
pate in the politics and are restricted from many social 
benefits which the Arabs get. For me, Hyderabad is my 
home as I have my own people here who will protect me 
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and my family whenever required

Migrants who believe that Barkas as their home 
and have migrated with families have close and 
continuing engagement with their homeland, Bar-
kas. Therefore, there are different ways in which 
a migrant and his family constructs homeland for 
variety of reasons. Similarly, Awadh’s mother who 
is in her sixties mentioned that,

Children must come back to their homes. Although we 
consider Yemen to be our home but now it is Hyder-
abad. Moreover, India is good for education and chil-
dren are competent here. Later on they can go to any 
part of the world to work or further study.

Construction of Identities and Imaginary Home-
lands

Self proclaimed Hadramis have an emotional 
memory of their homeland, Yemen but at the same 
time, they are comfortable with the present situ-
ation in Hyderabad and migration to the Gulf. It 
is not a forced migration rather a voluntary one. 
Benedict Anderson’s concept of “imagined com-
munity” is significant as communities are to be 
distinguished by their falsity/genuineness but by 
the way they are imagined. Here, the idea of imag-
ined homeland emerges differently for different 
residents of Barkas depending on age, gender and 
movements around the world . Creation of a col-
lective memory and cultural identity was there-
fore very much a family business which belongs 
to the future as well as to the past. 

Moreover, shifting identities happens from some-
times being from Barkas or from Hyderabad or 
from India. Stuart Hall (1996: 21) explains the mul-
tiple complexities of culture among the diaspora 
communities abroad. As Hall quotes in his essay 
that identity is not a complete phenomenon and 
it keeps changing with variety of circumstances. 
Question of cultural identity also depends on the 
time period from where one is locating oneself. 
Therefore, construction of cultural identity will be 
different for families who have experienced migra-
tion in different time periods. Drawing from Hall 
(1996) there is a shared culture which is collective, 

based on shared history and common ancestry.

Imagining Homeland/s and being a Hadra-
mi-Hyderabadi 

There are no pure Hadramis or Hyderabadis in 
Barkas. Identifying respondents as a Hadrami or 
a Hyderabadi is done through how each one of 
them have identified themselves. Hadramis were 
present when they migrated to India but with 
mixed marriages with the Hyderabadis there is no 
pure Hadrami. It is hybrid and perhaps hyphen-
ated. However, the culture of the neighbourhood 
is typically known as Hadrami culture, as families 
and individuals have identified themselves in dif-
ferent ways and therefore I have termed them as 
Hadrami-Hyderabadi, a hyphenated  identity. 

There are multiple ways in which homeland/s are 
created and recreated in Barkas among the resi-
dents. The Hadrami identity that is perceived by 
them is very important. As it is becoming more 
symbolic and distant, the context of being with-
out a homeland that Hadrami-ness is created. In 
Barkas, a hybrid Yemeni culture prevailed even 
among the Hyderabadis living where the presence 
of Hadramaut is strong even if the person is from 
a different ethnic background. It is only as Edward 
Said (1979: 4) has said, ‘imaginative geography 
and history, which helps the mind to intensify its 
own sense of itself by dramatising the difference 
between what is close to it and what is far away. 
It has acquired an imaginative or figurative val-
ue we can name and feel.’ In Barkas, Hadramis 
constantly produce and reproduce the images of a 
Hadrami identity associated with their imagined 
homeland, Yemen. Self identified Hyderabadis in 
Barkas have clearly mentioned that either the Gulf 
is their second home or Hyderabad is their orig-
inal home. The question of imagined homeland 
emerges when a Hadrami mentions about Yemen 
and his/her aspirations of reaching Yemen even 
if it is for a temporary visit. Identities through 
an imagined homeland in Barkas are constantly 
in the process of making and re-making through 
transformation and difference, they migrated to 
go back to their roots and to witness their original 
home. Tayab has pointed out,



GRFDT Research Monograph  13 	        January 201612

When I went to Yemen, I felt like it is my own country. 
It is very different from Hyderabad but it is my own. 
But people there treated me badly as if I do not belong 
there. I also tried to search my relatives but I could not 
find any. I stayed in caves as my visa expired and then 
with the help of an Arabian I migrated to Dammam and 
then to Dubai for work.

Here, illegal migration has happened. Although 
this is not a regular phenomenon from Barkas but 
there were few individuals who went to Hadra-
maut for visiting their homeland, Yemen, illegally 
and later legally also to the Gulf countries for oc-
cupational purpose. These individuals mentioned 
openly that they have migrated illegally for vari-
ous reasons. The reception to them in Yemen has 
been rather cold and unwelcoming.

Construction of Multiple Cultural Identities 

Much of the recent work on identity suggests that 
identity is ‘in a constant state of flux and can never, 
nor will ever, be static’ (Kershen 1998: 2). Transna-
tional lives and attachment to new places also af-
fect processes of identification. Meenakshi Thapan 
(2005) has argued that the ways in which global 
and local identities are negotiated depends on 
the class and the location of the migrants. Here it 
based on the geographical location of the migrants 
where there is a shared past and the collective 
identity among the residents of Barkas. As many 
migrants have mentioned, Arab culture is superi-
or and they bring back that culture to Hyderabad 
through food, dressing and language mainly. Ties 
with the Gulf are also strong through social me-
dia. Residents, who have never visited Gulf, know 
everything about the social life of Gulf through 
Television and internet. There has been a constant 
debate as how residents of Barkas identify them-
selves within and outside their locality. There is 
ambivalence in categorising them as forming one 
kind of identity. People negotiate different sides 
of their identities. For the Hadramis, the Hadrami 
identity neither yielded nor conserved fully rather 
it is complemented with new experiences, meet-
ings and activities. For many Hadramis, an Arab 
identity is so important especially post migration 

that they would identify them as Arabs in Hyder-
abad.  

Conclusion

Even in the 21st century, Hadramis of Barkas are 
trying to maintain the culture of Hadramaut to 
their full potential. Hadramis believe that they be-
long to multiple places. Construction of multiple 
homeland/s and cultural identities varies inter-
generationally. Perceptions are dependent upon 
the connections that they experience in the Gulf 
and the social circle in both the countries that a 
migrant interacts with. It keeps changing before 
and after Gulf migration. Different positions that 
occur in an individual’s life have different mean-
ings and also have narratives of the past. Cultural 
identity has become vague for the younger gener-
ation who had never known about the homeland, 
Yemen. This new generation is without memories 
of the homeland, Yemen and the struggle of their 
ancestors. Hyderabadi migrants mentioned that 
with a good life, good income and good friends, 
they have started feeling Gulf as their home. On 
the other hand, there are many who believe that 
Hyderabad is their only home as they were born 
in Hyderabad. Therefore the paper concludes that 
meaning of home kept changing post migration to 
the Gulf and also across generations. It is contex-
tual in nature. The meaning of home kept chang-
ing also because of the blurred of fuzzy identities 
that occurs in an individual’s life with the constant 
movement from one country to the other and back 
to his/her own country. 
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Roots and Routes disseminates the latest information on 
research and policy developments in Diaspora and trans

Roots and Routes is a monthly newsletter of the Global Research Forum on Diaspora and Transnationalism (GRF-
DT). It is inclusive of articles, book reviews and news analysis, which help in disseminating latest information on 
research and policy development in Diaspora and Transnationalism. The newsletter enjoys readership of acade-
micians, policy experts, diaspora think tanks etc.
The regular columns of the newsletter are :

1. Article : consisting of well researched articles of about 3000-4000 words on any aspect of diaspora, migration 
and transnationalism. 
2. Short commentaries : consisting of short write ups of about 1500-2000 words based on opinion, description 
or explanation of any event or situation related to the above mentioned themes. 
3. News analysis : consisting of analyzing current news in about 1000-1500 words
4. Book reviews : 1000-1500 words.  

We are pleased to invite your contributions to the above mentioned sections. Please send your contributions to the 
editors of the newsletter at editor@grfdt.com 

Editors- Arsala Nizami and Monika Bisht 
Managing Editor: Dr. Sadananda Sahoo
Email: editor@grfdt.com
Design and Production: Rakesh Ranjan
©Global Research Forum on Diaspora and Transnationalism (GRFDT) . Printed, designed & circulated by GRFDT
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Original research articles along with abstracts are invited from scholars for Working Paper Series. The papers 
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Illustrations, figures, maps and graphs should be prepared in black and white and be kept to the minimum.

All manuscripts are referred to experts in the areas concerned. The editorial decisions will normally be commu-
nicat- ed to the authors within one month from the date of submission unless otherwise delayed by the review-
ers. The authors may be asked to revise the article after receiving referee's comments.

The revised version should highlight revisions so as to have a quick review of the revisions.

All the papers will have ISSN no and will be cited in Google Scholar and other academic citation index. The 
published papers will be available online at www.grfdt.com in pdf format freely for public view.

Structure of the Paper

Headings and Subheadings

The papers should be structured through numbered main headings (in all caps bold), subheadings (in upper/low-
er bold), and sub-sub-headings (in normal italics). Spellings of frequently used words should be consistent all 
through the paper.

Notes/ Foot/End Notes

Notes should be numbered in Arabic numerals as superscripts inside the text, and their details should appear as 
end notes. Tables should appear along with their data sources (if not generated from author's own research) in 
the ap- propriate places inside the text.
Notes for tables should be marked with (*) and should appear at the bottom of the table.

References Style

Reference cited in the text should follow the author-date system (e.g., Cohen, 1997) and should be properly re- 
ferred to at the end of the text.  

Contacts

The complete paper can be submitted to the Editor, Working Paper Series, GRFDT, Email: editor@grfdt.com

GRFDT Research Monograph Series 
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Global Research Forum on Diaspora and Transnationalism (GRFDT) is a 
consortium of researchers and policy makers drawn from national and in-
ternational universities, institutes and organizations. GRFDT is presently 
based in India and is shaping as the largest such group focusing specifically
on the issues related to diaspora and transnationalism.

The GRFDT works as an academic and policy think tank by engaging na-
tional and international experts from academics, practitioners and policy 
makers in a broad range of areas such as migration policies, transnational 
linkages of development, human rights, culture, gender to mention a few. 
In the changing global environment of academic research and policy mak-
ing, the role of GRFDT will be of immense help to the various stakeholders. 
Many developing countries cannot afford to miss the opportunity to harness 
the knowledge revolution of the present era. The engagement of diaspora 
with various platform need to be reassessed in the present context to engage
them in the best possible manner for the development human societies by 
providing policy in-put at the national and global context. 


